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The Valuable Lesson Learned from Yosef and Binyamin’s Tears
Each of Them Cried on Account of His Brother’s Sorrow

This week we read parshas Vayigash. After Yosef reveals his true
identity to his brothers, it states (Bereishis 45, 14): ™N1X Sy Y1p1”
MR DYDY 7271 PAK 935 pwian  PNY Yy 152 P1H21 727 PAX PR
‘“INN 1AN 1727 19 — then he fell upon his brother Binyamin’s neck
and wept; and Binyamin wept upon his neck. He then kissed all his
brothers and wept upon them; and afterwards his brothers spoke
with him. Based on the Gemarah (Megillah 16b), Rashi provides the
following clarification: MwTpn MW Sy ,727 MK PRI NN Sy D100
JINIY SY 02 1Y b 19101 e Swopbnma nenb prnyw
“37r1Y 19101 RO YW pbna nead TRyw 1YW pwn Yy — Yosef
wept over the two Batei HaMikdash that were destined to be built in
Binyamin’s territory and would ultimately be destroyed; Binyamin wept
over the Mishkan of Shiloh that was destined to be built in Yosef's
territory and would ultimately be destroyed.

At first glance, Yosef and Binyamin’s tears over the destruction of
the Batei HaMikdash and the Mishkan seem quite surprising. After
all, these two brothers — Rachel’s only sons — had not seen each
other in twenty — two years. One would have thought that after such
a prolonged separation, they would have rejoiced and begun telling
cach other all that had transpired since they had last seen each other.
Instead, they wept on each other’s necks over the destruction of the
sanctuaries that were destined to be built on their respective lands.

The Kesav Sofer’s Incredible Explanation

Let us begin with the illuminating explanation of the Kesav Sofer.
As we know, the destruction of the Beis HaMikdash was caused by
baseless hatred — “sin’as chinam”.  We have learned in the Gemara
(Yoma 9b): 12V 12 1AW 0MAT WYY MDN 270 1N DN NwXI wIpn”
1N PPOW PAw W wIpn Sax . . .0MRT MW MMy MY 0
1173'7'7 ,030 NXIW 12 aNW 15N 290 01 DN 0PTon MY nnym
M>DWI MMY MY 711 AT MY wHw T Din NN apww
“omT — the first Beis HaMikdash was destroyed because of the three
cardinal sins; whereas the second Beis HaMikdash was destroyed
because of “sin'as chinam” — even though, Yisrael at that time engaged
in Torah study, mitzvos and acts of chesed. This teaches us that “sin’as
chinam” carries the same weight as the three cardinal sins combined.

On the surface, it would appear as if the sale of Yosef was based
on “sin'as chinam”. The passuk states (Bereishis 37, 3): AKX YN1wn”
D PMNX INIM 070D NN Y AWyl 19 NI 0P 12 % 1732 Yon qor nx
“@MYWY 1727195 XY ININK IRIW 1PANX Y51 DAPaN AN MK — — and
Yisrael loved Yosef more than all of his sons, because he was a child of
his old age; and he made him a striped tunic. His brothers saw that it
was he whom their father loved most of all his brothers; so they hated
him and were not able to speak to him peaceably. We can suggest
that it was in this merit that the sanctuaries were built in the portions of
Yosef and Binyamin. For, they were the only two tribes that were not
involved in the brothers’ hatred that resulted in the sale of Yosef.

Based on this understanding, the Kesav Sofer writes the following.
After the sale of Yosef comes full circle, Yosef reveals his true identity
to his brothers; it is revealed to Yosef and Binyamin from above that
due to the lack of “sin’ah” and enmity between them, the sanctuaries
were destined to be built in their portions of the land. Consequently,
they grasped that the ultimate destruction of these sanctuaries
Therefore, they wept at precisely
that moment over the “churban” that was a result of “sin’as chinam”.
This is conveyed by the words: “He then kissed all his brothers and
wept upon them” — Yosef wept due to the realization that the Batei
HaMikdash would be destroyed on account of the sin of “mechiras
Yosef”. This is the gist of the Kesav Sofer’s explanation.

resulted from “sin’as chinam”.

We can find support for the Kesav Sofer’s idea from the Midrash
(Yalkut Shimoni Mishlei 929): Mm% D217 19N XY, AT 27 MR
MO MWY — TIWY IR M, AN 127K 017 YW anTon Yy XOX
“NSN XLM MK TV, 11T — Rabbi Yehudah teaches us that the “ten
martyrs” were condemned to death due to “mechiras Yosef”; Rabbi
Avin adds that ten are killed in every generation to pay for that sin —
and we are still accountable for that sin until this very day.

The message of the Midrash is disturbing and alarming. It
is incumbent upon us to heed this message and appreciate the
importance of loving one’s fellow Jew. So long as we continue, chas
v'shalom, to hate our fellow Jews, we are held accountable, chas
v'shalom, for “mechiras Yosef”.
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Furthermore, the Zohar Chadash (Vayeishev 36b) states that
galut Edom is a result of “mechiras Yosef”; for, their hatred of Yisrael is
unfounded — “sin’as chinam”.  Since the brother’s hatred of Yosef
hatzaddik exemplified “sin’as chinam”, HKB”H delivered Yisrael into the

hands of Edom — whose hatred for Yisrael exemplifies “sin'as chinam”.

Rabbi Yechezkel of Kazmir’s Important Idea

Now, let us introduce an important idea presented by the Divrei
Yisrael of Modzitz in the name of his elder, the great Rabbi Yechezkel of
Kazmir, zy”a. He agrees with the Kesav Sofer that Yosef and Binyamin
wept over the destruction of the sanctuaries, because they perceived
by means of their “ruach hakodesh” that the Beis HaMikdash was
destined to be destroyed on account of “sin’as chinam” originating
from “mechiras Yosef”. He adds, however, that each one cried on
behalf of the other, because they wished to prepare the tikun for the

sin of “sin’as chinam” — baseless hatred.

For, on close examination, it is clear that neither one wept over the
destruction of the sanctuary in his own territory, but rather over the
sanctuary located in his brother’s territory. Yosef wept over the two
Batei HaMikdash located in Binyamin’s territory that were destined to
be destroyed; while Binyamin wept over the Mishkan in Shiloh located
in Yosef’s territory that was destined to be destroyed. Their weeping
paved the way for all of Yisrael to love their fellow brethren — to
share in their pain and sorrow and to rejoice in their good fortune and
happiness. These are the words presented by the Divrei Yisrael.

Tt is fascinating to combine this notion with what the Divrei Yisrael
adds later on in our parsha also in the name Rabbi Yechezkel of
Kazmir addressing the practical message Yosef imparts to his brothers
(Bereishis 45, 24): 11X, 77172 10N YK W'D L1772 0N YN DAOXK KN
;1T APN D Sy an? NT1209 T2 INRKWH 2 TR T b
), 15 1N YK 191 anRw a1 7717 YY T 1K TN AR AnRwN
‘MW 772N X127 N2V WY 01577 1277 He advises them not to tarry
on their way back home to their father: “Do not become agitated on the
way".
and methods of serving Hashem. If one sees that his fellow Jew does

The Divrei Yisrael explains that there are many different ways

not serve Hashem the same way that he does, one should not become
annoyed with him. This was Yosef's waming to his brothers.

As to why Yosef chose this precise moment to admonish his
brothers, the Divrei Yisrael explains:

nPIonm 2 MY wr a1 Yy DmX Y 090 YV AN 1 pivm”
0™M2T2 NPYMNa O XY ONTI M0NY TV 0T OV D0awn
T HXW ,WHY DMK AT 79709 ,1210 MTOMN 2772 P 0Tnw
N2 NTAYa 0977 1270 Whw 12 P ,DAYW Mo oA Ty
STAN Mpa a1 Hom
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Surely, the differences that existed between Yosef and the other
tribes prior to the sale concemed matters of devoutness rather than
material matters. Therefore, he warned them at this time not to get hung
up overtheseissues. He wanted them to understand that there are many
different ways to serve Hashem and they all serve the same purpose.

We can appreciate how this explanation complements Rabbi
Yechezkel of Kazmir's, zy”a, previous explanation. He warmnedthemat this
precise moment, because he perceived by means of “ruach hakodesh”
that the Batei HaMikdash were destined to be destroyed on account of
“sin’as chinam”. Now, one of the factors causing “sin’as chinam” — as
we witness all too often — is a person’s difficulty accepting his fellow
Jew’s method of serving Hashem when it deviates from his own.

Therefore, Yosef wisely admonished his brothers and intended to
warn us, as well, the descendants of his brothers, the tribes: 1raan Sx”
‘172 — do not become agitated on the way. If you wish to correct
the serious flaw of “sin’as chinam” — which led to the destruction of
the Beis HaMikdash — and by so doing to hasten the geulah, do not
get consumed by zealotry. Rather than being bothered by your fellow
Jew’s different method of serving Hashem, learn to accept him and his
Torah lovingly. Do so with the certain knowledge that we all serve the
same G — d and that every Jew has his own unique way of serving
Hashem — as befits his unique neshamah.

Yosef and Binyamin Followed
in the Ways of Their Mother Rachel

We can expand on this sacred idea from Rabbi Yechezkel of
Kazmir, zy”a, based on a revelation of Chazal's in the Midrash Rabbah.
According to the Midrash, at the time of the churban of the Beis
HaMikdash, Avraham, Yitzchak, Yaakov and Moshe Rabeinu came
individually to pray and beseech Hashem for mercy. HKB”H did not
respond to their pleas until Rachel Imeinu interceded. He immediately
showed Yisrael mercy. The Midrash details Rachel's compelling
argument. She describes how Yaakov loved her and worked seven
years for her hand in marriage — only to be deceived by her father.
Learning of her father’s plan to substitute her sister in her place without
Yaakov’'s knowledge, she gives Yaakov a sign so as to identify her.

Nevertheless, she ultimately has mercy on her sister, not wishing to
embarrass her; she reveals the secret signs she had given to Yaakov.
She did so selflessly and without jealousy. She argues that if she, a
mere human being, flesh and blood, dust and ashes, acted without
jealousy — so as not to embarrass her sister, her husband’s other
wife — — all the more so that the King of the Universe should not be
jealous of idols and gods that are false and lack any substance. HKB”H
immediately showed Yisrael mercy and proclaimed that he would
return Yisrael to their position of preeminence because of Rachel.
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The Obligation to Acquire
Rachel Imeinu’s Trait of Selfless Love

If we examine the matter, we can understand why HKB”H was
so moved by Rachel Imeinu’s altruistic deeds — so much so that He
promises her: “19122% 022 121" — that her children will ultimately be
redeemed and will return to their lands. For, we learned in the Gemara
above that the Beis HaMikdash was destroyed because of “sin‘as
chinam” — baseless hatred. Similarly, we have learmned that the tikun
must come in the form of “ahavas chinam” — loving one’s fellow Jew
selflessly whatever the circumstances.

We cannot even begin to describe the degree of selflessness and
refined midot demonstrated by Rachel Imeinu. It would have only
been natural for her to reveal the truth to Yaakov. Nevertheless, she
remained silent and did not reveal her father's deceit. Furthermore,
she remained in hiding in the very same room with Yaakov and Leah.
So, when Yaakov asked Leah for the secret signals — to verify that
she was indeed Rachel — Rachel responded to his inquiries with her
own voice, so as not to embarrass her sister Leah.

Only this form of selfless love — — as displayed by Rachel
Imeinu — — possesses the power to shatter the iron curtains of
exile that resulted from the “sin’as chinam” that prevailed among
Yisrael. Consequently, where the holy Avot and Moshe Rabeinu were
unsuccessful, as it were, in their attempts to arouse HKB”H'’s mercy,
Rachel Imeinu prevailed. As soon as Rachel appeared: 192%n) 10"
“1pnd YR NN TN MK S 7Ynawa N a“apn Swornm —
HKB”H showed Yisrael mercy and proclaimed that He would return
Yisrael to their state of preeminence in her merit.

Thus, we can conclude that the reason Yosef and Binyamin were
the ones to begin this tikun — exemplifying sincere brotherly love and
“ahavas chinam” — was because they followed in the footsteps of their
mother Rachel Imeinu. She established the standard for all of Yisrael to
love one’s fellow Jew without any personal reservations. These three —
Rachel and her two sons — are shining lights for all of us — illuminating
the way to remedy the tragic flaw of “sin'as chinam”, which led to the
churban of the Beis HaMikdash. By following in their footsteps and living
up to their standard of “ahavas chinam”, we can hasten the geulah and
the building of the third Beis HaMikdash, swiftly in our days.

Eisav’s Descendants Will Only Fall
at the Hands of Rachel’s Children

Based on this understanding, T would like to propose an
explanation for Chazal's statement in Pesikta D’Rav Kahana (3, 13):
“Srm Sw A T2 KON YD1 WY Sw AT PRW K TN — Aggadah
teaches us that Eisav’'s descendants will only be defeated by Rachel’s
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children. Similarly, the Pesikta Rabbati explains (13): Y1Nw 90w 110”
“Srm Sw 132 772 XHX YD1 PHNIY SwvAr PX,a“apn X — when Shaul
became king, HKB”H proclaimed that the descendants of Amalek
will only be defeated by Rachel's son. As we know, Amalek was a
descendant of Eisav; he would fall at the hands of Shaul HaMelech
from the tribe of Binyamin — Rachel’s son. Let us endeavor to explain
why this is so. Why is the downfall of Eisav’s descendants necessarily
at the hands of Rachel’s children?

First let us explain why Yisrael were punished for the sin of “sin’as
chinam” with the destruction of the Beis HaMikdash by Edom. Our
blessed sages teach us in Midrash Tehillim (Mizmor 120, 6): 15w Na1”
“MYWn NNW 1wy 0w KNIW OTX WY o1 YW Nnw oy 'wo 1Y
— “long has my soul dwelt with those who hate peace”. Is there
someone who hates peace? Indeed, Eisav’s hates peace. This notion
is fortified by what the Chatam Sofer writes in parshas Toldos (page
120, column 2): XNW X1pP3 15 Sy ,ARmLA DY KMvnRn ey !
“mSw — the numerical value of the name “Eisav” is the same as the
word “shalom”; both equal 376. He embodies the negative, impure
aspect of “shalom”. Hence, he is referred to as “the hater of peace”.
We see that the klipah of Eisav stands diametrically opposed to the
“shalom” and unity of Yisrael.

An earlier source for this idea is found in the Ba’al HaTurim
parshas Toldos (Bereishis 25, 25): “D1Yw X™MvnA WwY” — “Cisav”
possesses the same numerical value as “shalom”. Along these lines,
the Megaleh Amukos writes (Pinchas) regarding HKB”H’s promise to
Pinchas (Bamidbar 25, 12): 972p% , 015w N2 NX 1Y N1 20 N PY”
‘bW XNAWIM WY P, oW XNw NXITw 1wy — as a reward for
his act of zealotry, HKB”H promises him His covenant of “shalom”, to
counteract Eisav, the hater of peace; for both “Eisav” and “shalom”
share the same numerical value.

\We can now appreciate why the second Beis HaMikdash was
destroyed due to the sin of “sin’as chinam” by the klipah of Edom,
namely Eisav. For, the life — force and power of “Eisav” — which
equals “shalom” — is strengthened when, chas v’shalom, there is
a lack of “shalom” among Yisrael. Therefore, when “sin’as chinam”
prevails — which is the opposite of “shalom” — his dominance and
power increases. In fact, it surged to the point that he was able to
destroy the Beis HaMikdash and force Yisrael into their current exile
— “galut Edom”.

\We can now shed some light on the statement: PXW X1 TTAN”
“Srm 5w 1 T KOX Yo wy Yw vt — — Aggadah teaches us that
Eisav’'s descendants will only be defeated by Rachel’s children. For,
Rachel’s two sons, Yosef and Binyamin, had no part in or association
with the other brothers’ hatred. Quite the opposite! They paved
the way for brotherly love to prevail among Yisrael when they wept
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upon each other's neck — envisioning the churban of the sanctuary
destined to be located in the other’s territory. Therefore, it is only
fitting that the klipah of Eisav — equaling “shalom” numerically and
opposing “shalom” among Yisrael in reality — — succumb to them.

“1 will make your walls out of
‘kadkod’ stone” — Shoham or Yashfeh

Let us now apply what we have learned to make sense of an
enigmatic statementinthe Gemara (B. B. 75a) concerningthe prophesy
describing the future geulah (Yeshayah 54, 12): , Pmwnw 15715 "nnwr”
NN ,HYNIM HRMAA KYIPIA DR 1N D 0 12 YXIW 121 0K
N TR L,NYA 27 00 PTM aOTIT 11K 1NN ,N27V1P2 INT1NIN N hvl
“T) 1D Lih ) n“apn 1Y MK, IOW MK 1M oMY — “I will make
your walls out of kadkod stone”. Rav Shmuel bar Nachmani said:
Two angels in heaven dispute the meaning of kadkod — Gavriel and
Michael; and some say: Two Amoraim in the west are the disputants.
And who are they? Yehudah and Chizkiyah the sons of Rabbi Chiya.
One of them says that it refers to “shoham”; the other says that it
refers to “yashfeh”. HKB”H said to them: Let it be both like this one
and like that one.

It appears that we can decipher this puzzling statement by
recalling that these two stones from the Choshen (the breastplate
of the Kohen Gadol) are associated with Yosef and Binyamin. The
“shoham” corresponds to Yosef and the “yashfeh” corresponds to
Binyamin. Hence, we can suggest that the two heavenly angels,
Gavriel and Michael, and the two earthly Amoraim are disputing a
question concerning the future geulah. In whose merit will HKB”H
shine on Yisrael the light of the sun of the future geulah? Will it be in
the merit of the “shoham” — Yosef’s stone — or will it be in the merit
of the “yashfeh” — Binyamin’s stone?

Let us explain. Yosef’s level of brotherly love surely exceeded
that of Binyamin. While it is true that Binyamin did not demonstrate
any lack of brotherly love; it is also true that the brothers did not
give him any cause or justification for hating them. This is in
direct contrast to Yosef who was sold by his brothers into slavery.
Despite this inhumane treatment, Yosef provided his brothers with
food and sustenance and repaid them only with kindness — despite
their treachery. There is no higher level of brotherly love than that
displayed by Yosef. This was the crux of the dispute: omw X TA”
“fBW MN 1M — — One of them says that it refers to “shoham”;
the other says that it refers to “yashfeh”.

In other words, will the geulah come specifically in the form
of “shoham”, or might it come even in the form of “yashfeh”? Is it
mandatory that Yisrael be on the level of Yosef hatzaddik — loving
one’s fellow Jew even when he has wronged you? Or might the
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geulah come even if Yisrael are merely on the level of Binyamin?
Will it suffice that they are merely free of “sin’as chinam” and
demonstrate love for one’s fellow Jew? HKB”H resolves the debate
by proclaiming: “1 T 1T Ma%” — — Let it be both like this one and
like that one. The geulah will come in the merit of both of them; a
select few will be on the level of Yosef, while the majority will be on
the level of Binyamin.

The Kedushah of 12 nor by
Nullifies the Klipah of 2

I was struck by a wonderful idea for those who appreciate the
methodology of “remez”. We cited the Midrash above: N1 TTAN”
“Srm Sw i 13 XOX YD1 1wy Swwar PRXwW — — Aggadah teaches
us that Eisav’s descendants will only be defeated by Rachel’s children.
The divine kabbalist Rabbi Shimshon of Ostropoli, ztz”l, hy”d, writes
in Likutei Shoshanim in the name of the sefer Tziyoni, authored by the
divine kabbalist Rabbi Menachem Tziyoni: ,2*1 AXIP) NAX AD9p”
mownY annmn A .‘ID’bP'I YW NN 1IN mb »n a“an ey
“o»bn nywa omon *1abn Swoinmn pyad — there is a klipah
known as 2'M; it possesses 605 combatants equivalent to the term
(W) n“2TX, a hairy coat; the function of this klipah is to make Torah
scholars forget their Torah when they areill.

Thus, we can surmise that the wicked Eisav represents the klipah of
3" — delegated to cause Torah scholars to forget their Torah. After
all, the Torah describes his birth as follows: 1913 ™NRTR WX XXM’
‘YW N7TXI — the first one emerged red; all of him resembling a hairy
coat. We see that the Torah associates Eisav with an 1w n“17Tx,
alluding to the 605 combatants — equivalent to the numerical value of
N“YTX —which comprise the klipah of 2", provoking forgetfulness.

I would like to make use of this idea to explain the following
statement in the Gemara (Berachot 57b): 19X mYMa a7 AN
“manY — one who sees Rebbe in a dream can anticipate wisdom.
First, however, let us explain why our holy teacher Rabbi Yehudah
HaNasi merited to be called plain “Rebbe” (Shabbas 32b; Yevamos
45a). We shall also explain why he specifically from among all of the
Tannaim merited this unique designation — to be referred to simply
as “Rebbe”.

\We shallbegin with the words of the great gaon Chida in Pnei David
(Bo): “nrdwn 2“1 noHp Svab LMY 137 PP KNYL ININT” —
this is why one who is ordained is called *217; to annul the klipah of
2“m which causes one to forget. Next, let us present the Rambam
(Introduction to Yad HaChazakah) who writes that Rabeinu hakadosh
redacted the Mishnayos, the essence of Torah she’b’al peh, to prevent
Yisrael from forgetting the Torah. Here are his precise words: 09"
NS/ MK MYTAND MM 1’3'71.'" Toyvnnn DTNONY AN
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220, NnxpY PaIm PYavann HXIwn ,n12anm oviya nuwid
“MOW K91 1102 1M w 15 0b13 T nab ThX 2.

Seeing as he merited in his kedushah to prevent Yisrael from
forgetting Torah she’b’al peh, it was only fitting that he be known as
plain *21. This appellation alludes to the fact that due to his kedushah
he was able to nullify the minister of forgetfulness, the klipah of 2™,
and its power over Yisrael. [Note that this allusion hinges on the

fact that these two names contain the same three letters — — just
arranged differently. How nicely this helps us understand our sages’
enigmatic message: “inanY ao¥* mM1YM2 M1 AXMA” — — one who

sees Rebbe in a dream can anticipate wisdom. For, ™21 alludes to the
nullification of the forces that cause one to forget the Torah, emanating
from the klipah of 2*m; cancelling out the klipah of forgetfulness allows
one to acquire wisdom, “chochmah”.

Eisav’s Klipah which Opposes “Shalom”
Is Related to the Klipah of 2«

At this juncture, let us point out that the fact that Eisav is
associated with the klipah of 2™ ties in beautifully with the fact that
Eisav possesses the same numerical value as “shalom”. [=1“wWy
0"5w] Opposing “shalom” and unity in Yisrael, arouses the klipah
of 2*™, which is the opposite of “shalom”. A source substantiating
the fact that the klipah of 2™ is empowered by arguments and the
lack of “shalom” is found in the Yearos Devash (Part 1, Drush 16é).
Here is what he writes: ™ Byvm . . .2 NP1 X1l MdOWHH Wi o
1K 7201,0Y5 "2 701 1KY Mo XY WK DDA nRndnt bV 21 PX
“2M K11 mwnt w 13'71 ,AMDNWH 1NN5R by Y5 (10 Dmob).
The force that causes forgetfulness is known as 2™ — which is the
Hebrew word meaning quarrel or argument. This name reflects the
fact that all quarrels and conflicts in the world are associated with
anger. Regarding anger, the Gemara states (Pesachim é6a) that one
who becomes angry forgets his wisdom. Hence, the force causing
forgetfulness is referred to as am™.

Similarly, the Toldos Yaakov Yosef (Acharei) writes that he heard
the following interpretation of the passuk (Yeshayah 29, 14): 199"
N3*21 15N NNON ATANT ,XYD1 XYDI 1 0P NX K95 qor i
‘IMnon M) — therefore, behold, T will continue to perform more
wonders against this people — wonder upon wonder; the wisdom
of its wise men will be lost and the understanding of its sages will
become concealed. The word X995 which appears in this passuk and
is translated as wonder is also formed by the first letters of the words:
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D'WY'K N1229 7D — separation of people’s hearts. This causes the
forgetting of the Torah: “AAN©N 1"212) N)*21 150 NROA ATaK — —
the wisdom of its wise men will be lost and the understanding of its
sages will become concealed.

This helps explain very nicely why Rabeinu hakadosh — referred
to as plain “Rebbe” because he helped annul the klipah of 2™ which
causes the forgetting of the Torah — chose to conclude the Mishnayos
of Torah she’b’al peh with the following Mishnah (Oktzin): 27 70X”"
5w KON SN 1572 prrnn 95 aaphn X¥n KXY ,NXnobn 12 nynw
“@mH5wa Y NN 772 47N 1YY Ny (X — VI DYIN) MKW —
HKB”H found no other vessel to support and contain berachah for
Yisrael than “shalom”.

Here Rabeinu hakadosh wished to teach us that one cannot be
a “m>ma prin "H5” — a vessel able to hold onto the Torah one has
learned without forgetting it — unless one has “shalom” and unity with
his fellow Jew. For, the Torah can only be acquired as a group. If chas
v'shalom quarrels and disputes prevail among Yisrael, the klipah of 2m
is aroused, chas v'shalom, leading to the forgetting of the Torah.

At last, we can appreciate the depth and wisdom of our sages’
statement: “Sr Sw 73 T XYX YD1 WY SW AT PRW KT ATAN
— — Aggadah teaches us that Eisav’s descendants will only be
defeated by Rachel’s children. As we have learned, Eisav and his
descendants represent the klipah of 2™ causing Yisrael to forget the
Torah by inciting quarrels and disagreements among them. Therefore,
Eisav’s descendants will only be defeated by Rachel’s sons — Yosef
and Binyamin. For, they did not fall victim to the sin of “sin’as chinam”.
Onthe contrary, they were shining examples of brotherly love. Hence,
they possess the power to take down and subdue the klipah of Eisav
and his descendants.

Let us add one more wonderful allusion. We have seen that
Yosef and Binyamin followed in the footsteps of their mother Rachel.
They leamed from her the attribute of “ahavas chinam” — which is
invaluable and has no equal. If we take the first letters of their three
names — — "M Qo1 Y™ — we obtain 2*M. This alludes to
the fact that in the merit of their “ahavas Yisrael” — their love of their
fellow Jew — they are able to abolish this formidable klipah. With
this knowledge, it is incumbent upon us to follow in the footsteps of
these three ancestors. We must endeavor to love each and every Jew

unconditionally as they did.
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